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TE following Thoughts on the Calls and In- 
vitations of the Goſpel were written, upon a parti- 
cular occaſion, in 1782, by one of the Paſtors of the 
Baptiſt church, Edinburgh, but were not originally 
intended for publication. They happened, how- 
ever, to fall into the hands of a friend, who re- 
queſted the author's permiſſion to get them inſerted 
in the Miſſionary Magazine. He yielded to this 
with reluctance, as he ſaid they were written in a 
hurry, when he had little time to ſtudy conciſeneſs 
or accuracy ; and defired his name to be concealed. 
His name, however, has been mentioned by ſome; 
while others deny that they can be written by him, 
from an idea that the Scots Baptiſts do not hold 
the ſentiments here printed. He has therefore gi- 
ven his conſent to their being printed in this ſepa- 
rate form, with the above intimation. Some paſ- 
ſages omitted in the Magazine from want of room, 
and a ſmall addition to the laſt Part, are here inſerted 
in their proper places. To the whole is annexed, a 
Reply to ſome Animadverſions made by a friend, 
not inſerted in the Magazine. 


_ EvinBurcn, 
Feb. 2. 1797. 
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PART I. 


Tu E Goſpel is the teſtimony of God, concerning the perſon, 
miſſion, and work of Jeſus Chriſt, including a promiſe of ſal- 
vation to all who ſhall credit this teſtimony. God hath enjoin» 
ed, that this Goſpel be proclaimed univeffally, to all man- 
kind, without exception of ſex, age, condition, or character, 
and freely, without money and without price; i. e. without any 
condition of works or merit, whereby one man can be ſuppoſed 
to be better qualified for, or entitled to the ſalvation, than ano- 
ther. Conſiderable differences of ſentiment have prevailed with 
reſpect to the invitations, calls, and exhortations, which imme - 
diately accompany the declaration of the Goſpel, and are founded 

upon it. Many have greatly darkened and perverted the true 
grace of God, by what have been termed miniſterial calls, and 
exhortations, and Goſpel- offers. Directions have been given 
to men, in a ſtate of unbelief, in what manner they ſhould work 
themſelves into a converted ſtate, and become qualified for 
truſting in Chriſt. Faith, by which alone we can be ſaved, 
hath been repreſented as a myſterious and laborious exerciſe of 
the mind, including every govd diſpoſition, and men have been 
| A | exhorted, 


" 88 Y 
. 


*% 
- 


4 cars AND INVITATIONS or THE GOSPEL. 


exhorted to ſt rive hard to attainand perform this, that they may be 
juſtified; and the peculiar duties of the Chriſtiau life have been 
urged upon perſons, while they were yet ſuppoſed to be unbelie- 
vers, and. void of every principle of obedience. Theſe things are 
not only improper, but pernicious ; for, inſtead of preſenting 
Cbriſt as the immediate, free, and complete relief of the guilty, 
they convert the Goſpel into a law of works, and give the ſin- 
ner as much to do, in order to obtain an intereſt i in Chriſt and 
his ſalvation, as if he were to obey the whole law. The natu- 
ral effect of this, is, that men either deſpair and give up, after 
repeated attempts, or foſter a Kind of preſumptuous hope, 
founded upon their ſincere endeavours. 

But, however the ealls of the Goſpel may have been miſre- 
preſented, and turned into a ſcheme of ſelf-righteouſneſs, this 
can neyer warrant us to deny, that there are ſuch calls and ex- 
hortations. 

When we ſpeak of Goſpel-calls to unbelievers, it may be 
proper to explain Who are intended by this defignation. By un- 
believers, 1 do not mean merely Heathens, who worſhip idols; 
or Deiſts, who deny divine revelation ; or Jews, who, though 
they admit the Old Teſtament -oeelation, deny its true mean- 
ing, as unfolded in the New Fal but alſo all thoſe 
called Chriſtians, who are in an inconeelted ſtate ; and even all 
ſuch as make uſe of the Goſpel to eſtabliſh their own righteouſ- 
neſs, and have not found reſt to their fouls from the divine teſ- 
timony concerning the finiſhed work of Jeſus Chriſt. It is evi- 
dent, that among theſe different claſſes of unbelievers, there are 
very different degrees ot knowledge, and that each of them 1s 
addreſſed in the ſcriptures, in a way ſuited to their peculiar cir- 


cumſtances. When the apoſtle addrefles mere Heathens; he de- 
. clares unto them firſt of all the true God, and expoſes the ab- 


{urdity of idolatry, Acts xiv. 11.—19. Xvil. 22.32. But in 


addreſſing the Jews, he proceeds upon their acknowledgement of 


the one true God, and of the Old Teſtament, as a revelation 
from him, from which he evinces, that Jeſus was the promiſed 
and expected Meſſias, Acts xvit. 2. 3. xXvili. 43. I {hall now 
proceed to ſhew, 

1/7, That the Goſpel not only e conthins a declaration of facts 
concerning the perſon and work of Chriſt, but alſo invitations, 
calls, and exhortations, founded upon that declaration. 

Aualy, T ſhall conſider ſome difficulties and objections. 

When attempting to ſhew, that the Goſpel contains calls 
and invitations to unbelievers, I would not be miſtaken.—— 
I do not mean that any will con;ply with the calls of the 
Goſpel while they continue in unh elief, but only that theſe 


calls are addreſſed to them while in that ſtate. * 
; | | or 
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Lord clearly ſhews, when he ſays, „Many are called, but few 
« are choſen,” Matth. xxii. 14. Let us conſider a 2 of theſe 
calls and invitations. In II. lv. 1.—4. the Lord gives the 
following moſt free and gracious call, „Hol every one that 
e thirſteth, come ye to the waters, and he that hath no mo- 
« ney: come ye, buy, and eat; yea, come, buy wine and milk 
« without money, and without price, Wherefore do ye ſpend 
« your money for that which is not bread ? and your labour for 
« that which fatisfieth not? hearken diligently unto me, and 
« eat ye that which is good, and let your ſoul delight itſelf in 
« fatneſs. Incline your ear, and come unto me: hear, and your 
« ſoul ſhall live, and I will make an everlaſting covenant. with 
you, even the ſure mercies of David.“ That this is a Goſpel- 
call, is evident from the mention of the everlaſting covenant, 
and ſure mercics of David, which is explained as regarding 
Chriſt, Acts xiti. 34. That it is a call to unbelievers, 2 
from the perſons to whom it is addrefled, being termed, ver. 7. 
wicked and unrighteous. 
lieſus himſelf, in the days of his fleth, thus invited ſinners, 
Matth. xi. 28. Come unto me, all ye who labour, and are 
„% heavy laden, and I wilt give you reſt,” &c, That this call 
was addreſſed to unbelievers, appears from their being deſeri- 
bed as weary and beavy laden; as not having taken Chriſt's 
yoke upon them, nor found reſt to their fouls. Anſwerable 
to the call in Iſaiah Iv. 1.“ In the laſt day, the great day of the 
« feaſt, Jelus ſtood and cried, ſaying, If any man thirſt, let higu 
«© come unto me and drink. He that beheveth in me, as the 
&« {cripture hath faid, out of his belly ſhall flow rivers of living 
« waters,” John vii, 37. This is addreſſed to Jews, evident- 
ly then in a ſtate of nobelief, and is a call to believe in him. 
In Rev. xxii. 16. 17. he fays, „I am the root and the offspring 
* of David, the bright and morning Star; and the Spirit and 
« the Bride ſay, Come, and let him that heareth ſay, Come, and 
« Jet him that is athirſt come, and whoſoever will, let him take 
„the water of life freely.” Agreeably to this, he repreſents the 
preaching of the Goſpel, under the notion of inviting to a mar- 
riage-ſupper, where all things were prepared, and ready for their 
ule. All forts of gueſts are invited, the poor, the maimed, the 
halt, and the bid; and that from every place that could be 
ſuppoſed the haunts of the deſtitute and the miſerable, ſuch as 
the ſtreets and the lanes of the city; the highways and hedges 
of the fields; and his ſervants are enjoiaed to bid thenF=eome 
unto the marriage; nay, to compe! them to come in, that his 
houſe may be filled with gueſts., Sce Matth. XXII. 2.—15. 
Luke xiv. 16.—24. This furely muſt mean, not merely a decla- 
ration, that all things are ready, but allo the moſt earneſt and 
preſſing 
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reſſing invitation, to come and partake ; nor can any one 
reaſonably doubt, that the ſubjects of theſe invitations were un- 
believers, for thoſe to whom they were at firſt addreſſed refu- 
fed; and the laſt invitation was addreſſed to idolatrous Gen- 
tiles, who were without God, and without hope in the world. 
Leſt it ſhould be thought, that this ſtrains the parable beyond 
its intention, we may refer to Paul's account of the manner in 


which the apofſcles executed their commiſſion in compelling men 


to come in: *All things,” ſays he, © are of God, who hath recon. 


e ciled us to himſelf by Jeſus Chriſt, and hath given to us the - 


cc miniſtry of reconciliation, viz, That God was in Chriſt reconci- 
« ling the world unto himſelf, not imputing their treſpaſſes unto 
« them, and hath committed unto vs the word of reconciliation. 
% Now, then, we are ambaffadors for Chriſt, as though God did 
« befeech (men) by us; we pray (them) in Chriſt's ſtead, to be 
tc reconciled to God. For he hath made him to be a in-offering 


 * for us, &c. 2 Cor. v. 18.—21, From theſe words, it is plain, 


that the apoſtolic commiſſion contained, not only a teſtimony, 
but inrreaty, or earneſt calls and invitations, founded upon 
this teitimony, 1/, They were commiffioned to teſtify and de- 
clare, that God had by Chrift reconciled the world to himſelf, by 


making him a ſin- offering, and did not impute their treſpaſſes, but 


granted remiſſion of them to thoſe who believed this teſtimony ; 
declaring, when they ſaid lo, what 1 is intended by theſe words of the 
parable, „All things are ready.” But this was not all: for they, 
24!y, had it in commiſſion to urge and beſeech ſinners to be recon- 
cited to God; lo he adds, «6 God doth beſeech men by us, we pray 


' them in Chriſt's ſtead, to be reconciled to GoD,” &c. They were to 


preſs home the doctrine of reconciliation upon guilty rebels, as the 
grand motive and argument for their being reconciled to God ; to 
impreſs the conſciences of men, to excite their affections, their 


hopes and fears, by every motive contained in their commit- 


fon. Knowing the terrors of the Lord, they were to perſuade 
men, by awakening, in careleſs and inſenfible ſinners, a convic- 
tion of their ſtate, and of their danger of rejecting the great ſal- 
vation. On the other hand, they were to ſet before them, the 
evidence, fulneis, ſuitableneſs, and freedom of that ſalvation, 
and their happineſs in enjoying it, in order to allure them by 
the mercies of God ; in the whole of this 2. .drefling them- 
felves, not merely to men's ſpeculative and reaſoning faculty, 
but to every man's conſcience in the fight of God, This ear- 
neſt intreaty, beſeeching and praying men to be reconciled to 
God, anſwers to theſe words of the parable, * Compel them to 


come in.“ We all know what influence the preſſing invita - 
tions and por Oath intreaties, even of our fellow-creatures, 


have _ the moſt obdurate and inflexible minds. Theſe pre- 
| \ Vail 
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vail when all other methods have proved ineffectual to move 
them. God hath condeſcended to uſe this way to work upon 
men. But the Lord not only calls and invites men in a na- 
tural ſtate to believe in Chriſt, and to partake of the bleſſings 
of the Goſpel, but, in connection with this, he commands them 
to repent of their fins, be converted, turn unto the Lord, and- 
call upon him. I ſhall mention a few texts, among a great num- 
ber that might be quoted, to the {ame purpoſe. Iſ. lv. 6.— 12. 
« Seek ye the Lord, while he may be found; call ye upon him, 
ce while he is near. Let the wicked forſake his way, and the 
« ynrighteous man hi thoughts; and let him return to the 
« Lord, and he will have mercy upon him; and to our Gog, 
« for he will abundantly pardon.” Here is a call to the wicked, 
and unrighteous man z a goſpel-call, as appears from the con- 
text, and ſo not peculiar to the Jews. It is a call to the wicked, - 
to ſeek the Lord; to forſake his wicked way and thoughts, and 
return unto the Lord, The time preſcribed is, “ while he may 
ce be found; while he is near,” The encouragement given is, 
% The Lord will have mercy on him, and will abundantly par- 
« don.” All this is founded on the“ everlaſting covenant, the 
« ſure mercies of David,” ver, 3. ; 
In the New Teſtament, unconverted perſons are exhorted in- 
the ſame manner, John the Baptiſt exhorted all who heard 
him, without diſtinction, to repent, and to bring forth fruits 
meet for repentance ; uſing this argument, “ The kingdom of 
“God is at hand,” Matth. iii, 2, 7. 8. 

Peter exhorted the convicted Jews thus,“ Repent and be 
* baptiſed every one of you, for the remiſſion of ſins; and with 
„many other words did he teſtify and exhort,” Acts ii. 38. 40. 
And leſt it ſnould be thought, that this exhortation belongs to 
thoſe only who are under conviction, we find him addreſſing 
impenitent Jews in the ſame ſtyle. After having ſhewn them that 
God had raiſed and glorified his Son Jeſus, whom they had de- 
nied and crucified, he ſays to them, © Repent and be convert- 
* ed, that your fins may be blotted out,” chap. iii. 19.; and al- 
though he perceived Simon Magus to be ſtill in the gall of bitter- 
neſs, and in the bond of iniquity, yet he did not ſcruple to ex- 
hort him thus : © Repent, therefore, of this thy wickedneſs, and 
pray God, if perhaps the thought of thy heart may be forgiven 
< thee,” ch. viii. 22. But why need I produce any more inſtances 
of ſuch exhortations? Does not our Lord declare, that the great 
end of his coming into the world was, “ not to call the righteous, 
* but ſinners to repentance,” Mark ii. 17. Will any one main- 
tain, that by ſinners he means only believers? Paul tells the 
elders at Epheſus, that the great ſubje& of his miniſtry was te- 
tifying to the Jews, and alſo to the Greeks, renentance to- 
wards 
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* 


wards God, and faith towards our Lord Jeſus Chriſt, Acts xx, 
21. He gives the ſame account of it before Agrippa, ſaying, 
&© That he ſhewed the Goſpel firſt to them at Damaſcus and at 
&«, Jeruſalem, and throughout all the coaſts of Judea, and 


s then to the Gentiles, that they ſhould -repent and turn 


«to God, and do works meet for repentance,” chap. xxvi. 
20. Can we ſuppoſe, that they were believers he was 
thus calling every where to faith, and repentance ? Speaking 
of the inſenſible and benighted Gentiles, and their unfruitful 
works of darkneſs, he thus ſums up the call of God to them in 
his wofd, Awake, thou that fleepeſt, and ariſe from the dead, 


and Chriſt ſhall give the light,“ Eph. v. 14. He tells the 


idolatrous Athenians, who ſcoffed at him and his doctrine, 
that the Creator of all gave men a being in this world, and diſ- 
covered himſelf to them in creation and providence, for this 
very end, that they ſhould ſeek the Lord, if haply they might 
« feel after him and find him, though he be not far from every 
ce one of us; ſo that they were inexcuſable in their idolatry. 


He adds, And the times of this ignorance God winked at, but 


«© now commandeth all men every where to repent, becauſe he 
© hath appointed a day in which he will judge the world in 


„ righteouſneſs, by that man whom he hath ordained,” Acts 
Xxvii. 27. 30. 31. Surely, no man will affirm, that % men 


every abhere are believers; yet we are told, that by the Goſpel 
God commands all men every where to repent. It appears, 
then, from the whole, undeniable, that the goſpel contains calls, 
invitations, and exhortations, to men while in a ſtate of unbe- 
lief. | | 
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PART II. 


N the laſt Number it has been briefly ſhewn, that the Goſpel 
is not merely a declaration of facts, or a teſtimony of doc- 
trines, but that it contains invitations, calls, and exhorta- 

tions to all men, when in a ſtate of unbelief and condemnation, 

If the Scriptures be admitted as the word of God, every objec- 

tion againſt the plain paſſages which have been cited, may well 

receive the anſwer, „Nay, but who art thou 'whe replieſt againſt 

« God?” However, as the children of God themſelves are but 

partially enlightened, and may have difficulties in reconciling 

one part of ſcripture with another, I ſhall endeavour to folve 
ſome of their difficulties reſpecting what has been advanced. 
It is objected, «© The ſcripture clearly declares, that no man can 

« believe, repent, or be converted by his own natural power. 

ce Faith is not of ourſelves, but is the gift of God, Eph. ii 8. No 

man, ſays Chriſt, cometh unto me, except the Father who 

« hath ſent me draw him, John vi. 44: 65. It is God that 

5 grants. to finners repentance unto life, Acts xi. 18, Con- 

SEL B | « verſion 
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te verſion and regeneration are aſcribed only to God. It is he 
cc who gives the new heart and ſpirit, Ezek. xxxvi. 26. who 
« of his own will begets his people with the word of truth, 
6“ James i. 18, and they are born again of the Spirit, John 
ce zj. 5 Nen are declared to be naturally enemies to God, with- 


ce out ſtrength, nay, actually dead in treſpaſſes and ſins, Eph. . 


« ii. 1. And all their falvation is aſcribed ſolely to the ſove - 
te reign free grace of God, for it is not of him that willeth nor 
ce o, him that runneth, but of God that ſheweth mercy, Rom, 
« 1x, 16. Now, if this is the caſe, with what propriety can 
ce men be commanded and exhorred to do that which the ſcrip- 
ee tyre declares they cannot, and which divine power alone can 
« effect? Can we ſuppoſe that God would ever require impoſ- 
« fibilities of his creatures?“ 

To this I anſwer, This objection is frequently ſtarted for very 
different purpoſes, The Arminians make it in order to eſta- 
bliſh free will, or men's moral ability to obey the Goſpel-calls ; 
for, ſay they, if man had not that power, he would never be ex- 
horted to do it. Others, who admit man's inability, make the 
ſame objection, with a view to overthrow all exhortations to un- 
believers ; for, ſay they, fince man in his natural ſtate is as unable 
to do any thing ſpiritually good as the dead in the grave, he can 
with no propriety be exhorted to do any thing while in that ſtate, 
But both theſe conclufions are falſe; for it has been already 
clearly proved, that the Goſpel calls and exhorts unbelievers ; 
whilſt, at the ſame time, it declares they have no power of their 
own to obey theſe calls. Theſe oppoſite concluſions are found 
ed upon the following erroneous principle, viz. That God 
+ © never commands or exhorts men to do any thing beyond the 
«« compaſs of their power,” Now, that this is a falſe principle, will 
appear from this, that it amounts to a denial, either of the cor- 
ruption of human nature, or of the extent, perfetion and ju- 
ſtice of the divine law. 

1 lt implies a denial of the corruption of human nature; for 
if man's moral ability be equal to the rule of his duty, there can 
be no corruption in bis nature. To ſay he is able to do all that 
is commanded, if he pleaſed, is only to ſay that he is able it he 
were able; for moral inability chiefly conſiſts in the want of will 
or ikclinadon. God indeed made man originally upright, and 
ſo capable to do all that he required. His duty and ability 
then perfectly correſponded ; but man having voluntarily apoſta- 
tiſed from God, luſt his moral image, and ſo became unable to 
do any thing ſpiritually good, in conſequence of the darkneſs of 
his mind, and the averſion of his will to the things of God. In 
this ſtate every thing he does is wrong, becaule his leading prin- 
ciples and predominant motives are fo. Hence « they that are 
r | %4 60 in 
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te in the fleſh cannot pleaſ: God,” Rom. vii. 8. Now, if man's 
inability be admitted, then it muſt alſo be granted, that God com- 
mands what men are not now able to do. 

2. This principle goes to deny, that God now infiſts upon his 
holy law as the rule of obedience to all mankind, or that they 
are ſinners in breaking that law. But if man by his rebellion 
has loſt all ſpiritual ability to obey God's law, can this ever alter 
the rule of his duty, or diſſolve his original obligation to love 
God ſupremely and to obey him? Is the eternal and unalter- 
able rule of righteouſneſs ſet aſide, becauſe the carnal mind is not 
ſubject to it, neither indeed can be? Is it improper in the Di- 
vine Sovereign to inſiſt upon what is holy, juſt, and good, be- 
cauſe men are carnal, ſold under fin? Has he brought down 
and accommodated his law to the corruption of human nature? 
And what kind of law would it be in that caſe, but a law allow- 
ing of fin, equally contrary to the divine perfections and govern- 
ment, as to the true happineſs of man? God's commands muſt 
ever correſpond with man's duty and obligations, and not with 
his ſinful inability and corruptions. Theſe contiderations ſhould 
lead a man to a Rumble ſenſe of his own inability and gnilt, and 
ſo to juſtify God, and to condemn himſelf ; but, inſtead of this, 
the principle under conſideration ſtrikes againſt the juſtice and 
perfection of God's law, man's obligation to obey it, and conſe- 
quently againſt all conviction of guilt in diſobeying it; and all 
this becauſe he is not able, i. e. does not like it, Can any thing 
more clearly diſcover the pride and enmity of the human heart, 
both againſt God and his law, than this very principle ? 

3. This principle repels the evidence, calls, and invitations, of 
the Goſpel. | | 

The Goſpel declares, that God was by Chriſt reconciling the 
world to himſelf, not imputing their treſpaſſes unto them : That 
this was accompliſhed by his tending his Hon into the world, ſub- 
ſtituting him in the room of the guilty; delivering him up to the 
death, as an atoning ſacrifice, for their offences; and raifing him 
again from the dead, to an immortal life of glory in the heavens, 
for their juſtification : That hereby the law is perfectly fulfilled 
and magnified, divine juſtice fully ſatisfied, and God glorified 
and well pleaſed, in the obedience to the death of his beloved Son. 
It alſo declares, that whoſoever credits this teſtimony upon the 
authority of God ſhall be ſaved, without any works of theirs, 
but purely by the free grace of God, through the redemption 
that is in Jeſus Chriſt. Upon this ground, it addreſſes all man- 
kind, every one who hath ears to hear; calling upon them to be- 
lieve in Jeſus Chriſt for ſalvation :—it beſceches: them to come 
and partake freely of the bleAings of a complete ſalvation, withe 
out money and without price; which it repreſents as a royal mar- 
B 2 ; Fla ge» 
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riage-ſupper, wherein all things are ready prepared to their hand, 
without their own labour and induſtry, and free for their imme- 
diate uſe. One would think that this ſhould entirely remove 
every objection. But, inſtead of crediting God, receiving his 
word with thankfulneſs and joy, and giving him the glory of his 
faithfulneſs and grace, the objection of inability to believe and 
repent, &c, is ſet up; which repels the gracious call in this man- 
ner: „There is indeed falvation in Chriſt, but it is only for 
ic thoſe who believe, Men are called to believe, and partake of 
« the bleſſings of the Goſpel freely; but they might as well be 
ic exhorted to obey the law perfectly; for they are as incapable 
« to do the former as the. latter, being utterly dead in treſpaſles 
« and fins, Notwithſtanding all that Chriſt hath done, not- 
« withſtanding the completenefs of his ſalvation, the nearneſs of 
% the word of faith, and the evidence by which it is confirmed, 
« yet ſinners can no more believe, than they can aſcend into 
« heaven, to bring Chriſt down from above; or deſcend into the 
« deep, to bring up Chriſt again from the dead. To what pur- 
cc poſe, then, exhort dead men to believe, repent,” &e. Now, 
whatever ſhew this objection makes of abaſing the creature, and 
exalting the ſovereignty of Divine Grace, it evidently darkens 
and clouds that grace in the very point of view wherem it gives 
relief to the guilty conſcience, by ſetting ſalvation at as great a 
diſtance as if Chriſt had neither died nor riſen again. It makes 
light of all that Chriſt has done for the falvation of the guilty, 
and of the ftrength to believe ariſing from the Goſpel- evidence 
of this, It converts the Goſpel calls and free invitations into a 
law of works, and conſiders them as tantaliſing dead ſinners, 
and requiring impoſſibilities of them, In thort, it is plain- 
ly the language of unbelief, cloaking itſelf under the plea of 
man's inability. It is the ſullen murmur of a heart repining 
and replying againſt God, as reaping where he hath not ſown, 
and gathering where he hath not ſtrowed. | 
It is freely granted, that man cannot believe of himſelf with- 
out divine illumination : Faith is not of ourſclves, it is the gift 
of God; but this can never make the Goſpel-calls and invitations 
Il improper. God may well command what men cannot perform 
A + 


of themſelves, becauſe he can beſtow what he requires. When 
Moſes objected to the Lord's command in.ſending him to Pharaoh, 
on account of his want of eloquence, the Lord replies, © Who made | 
« man's mouth? or who maketh the dumb, or deaf, or the ſeeing, 

&« or the blind? have not I the Lord ?“ Exod. iv. 11. It is ſurely 
competent for Jim who at firſt commanded light to ſhine out of 

darkneſs, to call men out of ſpiritual darknefs into His marvellous 

light. He who ipoke the world into exiſtence out of nothing, 

and quickens the dead, may with the greateſt propriety 2 N 

ä man 
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mand the ſpiritually dead in treſpaſſes and ſins, to awake out of 
ſleep, and ariſe from the dead, to believe, repent, and be con- 
verted, &c. This word is quick and powerful; it is as a ham- 
mer that breaketh the rock in pieces; it kills and makes alive; 
it ſhall not return to Him void, but ſhall accompliſh that which 
He pleaſes, and proſper in the thing whereunto He ſends it. 
4. This principle ſets aſide all uſe of means, either in the hand ++ 

of God, or on the part of the creature. 

With reſpect to God, it objects to his working upon men as + 
rational creatures, or in a way ſuited to the powers and faculties 
1 he hath given them. He need not by means of his word jinſtruct, 
4 convince, command, threaten, or allure them; becauſe they are 

| ſuppoſed to be dead, in ſuch a ſenſe as to have neither judge- 
ment, conſcience, hopes, or fears, to be wronght upon by ſuch | 
means, till they are converted. With reſpect to the ſinner him- 
ſelf, if ſuch is his ſituation, he can uſe no means, nor reap any 
benefit from them, becauſe there is no ſuitableneſs in the means 
to the end. Beſides, according to this doctrine, his uſing means 
is not only uſeleſs, but pernicious. He muſt not “ confider his 
« ways,” think of his danger, attend»to the divine calls, ſearch 
the ſcriptures like the Bereans, or pray to God for divine illu- 
mination, till once he knows he is a believer, leſt he thould add 
to his condemnation, by eſtabliſhing his own righteouſneſs; as if 
the firſt thing that warranted or led men to ſeek after God, was 
the knowledge of their converſion ; yet the publican ſeems to 
have no ſuch views of his ſtate when he cries out, (God be mer- | 
« ciful to me a finner,” I freely grant that none will ſearch 4 
the ſcriptures in earneſt but he who expects to find ſome benefit 
from them, nor will any man truly call upon God, but he that 
believes that he is, and that he is a rewarder of them who dili- 
gently ſeek him; but all this while he may not know that he is 
converted, or a true believer : he may yet, like Corneltus, have to 
learn words whereby he may be faved; and it is his duty, like 
him, to be eager to hear them as the means of his ſalvation; for 
. in Chriſt cometh by hearing, and hearing by the word of 

od. | 
5. Laſtly, The objection ſeems to conſider 2 moral or ſprritual | 
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death in fin, as in all reſpects anſwering to the natural death of 


— 
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the body. When the body is deprived of the animating ſpirit, 
bY differs nothing from a lump of duſt, or clay, in which caſe, it 
cannot be the ſubject of inſtruction, commands, praiſe, or blame. 
Were ſpiritual death to be confidered in this light, then it would 
follow, that men in a natural ſtate could not be ſinners. They 
could receive no inſtruction, or have any ſenſe of right or wrong ; 
neither could they feel the influence of any motives, having nei- 
ther hopes, fears, nor affections, to be wrought vpon by them, 


In 
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In this caſe, all means would be improper, becauſe there is no 
ſuitableneſs or connection at all between the means and the end; 
God uſes no means but his own immediate power in quickening 
a dead body. In thort, this view of the matter would ſet aſide 
all moral obligation upon mankind, and, were it really to be be- 
| lieved, would obliterate all conviction of guilt. But men's con- 
{ciences can never fall in with ſuch ſpeculations ; theſe will now 
and then ſpeak the truth, let. them reaſon as they will. The 
ſcripture gives a very different view of the death in treſpaſſes and 
fins. It conſiſts, 
1. In the gui/t of fin, whereby they are under the ſentence of 
death denounced in the law; from this death men are delivered 
when God quickens them together with Chriſt, forgiving them 
all tretpafles, Col. ii. 13. | 
2. In the indwelling power and dominion of fin, whereby their 
minds are blinded, and their hearts and affections alienated from 
| the life of God, and ſet upon oppoſite objects, Eph. iv. 18. In 
this ſenſe they are dead while they live, x Tim. v. 6, Yet, not- 
+ withſtanding this, the ſcripture repreſents man in his natural 
ſtate, as having a ſenſe of right and wrong, and a conſcience 
within him witnéſſing, for God and his law, Rom. Ii. 14. 15. 
that he is guilty in holding the truth which he knows in un- 
righteouſneſs, not liking to retain God in his knowledge, 
and in going on in all manner of wickedneſs, whilſt he knows 
the judgment of God, that they who commit ſuch things are 
worthy of death, Rom, i. 18. 28. 32. The ſcripture allo de- 
clares, that men's guilt is aggravated in proportion to the means 
of inſtruction afforded them, and the warnings and calls given 
them, (ſee Prov. i. 24. 32. and many other paſſages); and par- 
ticularly in 1 == Ho. evidence, calls and invitations of the 
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Goſpel, (ſee Matth. xi. 20. 25. ch. xXill. 33.— 39. John iii. 19. 20. 
ch. xii. 46.—49. ch. xv. 22.—25.) This evidently ſuppoſes, that 
they are capable of inſtruction, conviction, and exhortation, and 
fo of being wrought upon as rational creatures by theſe means, 
otherwiſe their guilt could never be heightened by being proof 
T againſt them. This kind of death, therefore, does not exclude 
means. Beſides, there is ſuch a /uitalleneſs in the means which 
God hath appointed for quickening dead finners, as leaves men 
- entirely inexcuſable, If men are inſenfible and unconcerned 
about their ſtate, what can be more proper to awaken, convict, 
or alarm, than the account of their guilt and danger held forth 
in the ſcripture? If they are dead under a legal ſenſe of con- 
demnation, filling them with fear of the divine diſpleaſure, what 
is more ſuited to give them life, and reſt in their conſciences, 
than the Goſpel-declaration of the divine good pleaſure in the 


atonement, and the ſufficiency of Chriſt's blood to cleanſe from 
| | 2; 008 
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all fin ? If they are dead through the blindneſs of their minds, ++ 
ſitting in darkneſs, and the region and ſhadow of death, what is 
better calculated to nicken and enlighten them, than the light of 
life which ſhines in the Goſpel ? If they are dead through the en- 
mity of their hearts againſt God, and attachment to this preſent 
world, what can be more ſuited to ſlay the enmity, reconcile the 
mind, and excite love to God, than the amiable manifeſtation he 
hath given of his character and love in the Goſpel? And what 
can be more effectual to diſengage the affections from earthly 
things, than the certain and glorious proſpects which the Goſpel 
preſents beyond death and the grave? Are men naturally inat- 
tentive to the Goſpel, or apt to ſuſpect that they are not wel- 
come to partake of its bleflings freely? what can be more ſuit. 
ed to rouſe their attention, or to aſcertain their welcome, than 
its prefling calls, and alluring invitations and intreaties, which 
are addreſſed to all, without excepting the vileſt and moſt worth- 
leſs? And as theſe things influence men juſt according to their 
belief of them, what can be more powerful to beget faith, than 
the divine evidence which the Goſpel exhibits for the truth of its 
teſtimony and promiſes ? | 2 
Thus, the Goſpel is the means of conveying life to thoſe who 
are dead in treſpaſſes and ſins, it being the wiſdom and power of 
God unto the ſalvation of men; and hence we find the moſt 
wonderful effects aſcribed to it, ſuch as enlightening, quicken- 
ing, converſion, and regeneration, Pſal. xix. 7. 8. 2 Cor. iii. 6. 
1 Pet. i. 2. 3. And though the Goſpel cannot produce theſe 
effects without the Spirit of God, yet we are not to think of the 
influence of the Spirit abſtract from the means, for he works by 
them upon the minds of men, and his province is to give them 


their proper effect. 
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T has been ſaid, that “ although God may uſe means to bring 


« men to faith and repentance, yet how can unbelievers them- 


« ſelves be commanded to believe, repent, be converted, &c. or 
' < enjoined to uſe any means for theſe ends ?—Will any man 


cc ſeek to believe, what he knows nothing about? or what he 
© hates, or holds to be falſe ?—Will he ſtrive to repent of that, 
& which as yet he does not perceive to be either criminal or 
dangerous? The ſuppoſitions, ſay ſome, are altogether ab- 
c“ ſurd and ridiculous; yet ſuch commands, calls, and exhorta- 
< tions, plainly ſuppoſe this.“. 

Perſons who entertain this view of the matter are here in- 
treated, in the firſt place, to obſerve, that it has been clearly 


 ſhewn in the outſet of this Eflay, that God by his 2word calls all 


man every where to repent and to believe the Geſpel. It is eaſy, then, 


to ſee upon whom this charge of abſurdity muſt fall. Let men 
attend to it, that to ſet the ſcripture calls in a ridiculous light, 
and then, on this account, to charge them with abſurdity, is moſt 


highly 
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highly profane. The abſurdity, however, here lies only in the 


view of the obje&or, not in the calls of the ſcripture. The 
word of God calls upon unbelievers to repent, believe, and be 
converted; but it never once ſuppoſes that any will comply, or 
ſeek to comply with theſe, while they abide in a&o/ute igno- 
rance, unbelief, averſion, and impenitence. God does not call 
any to believe, without declaring what they are to believe, and 
exhibiting the evidence for it; nor does he command any to re- 
pent, without ſetting before them both their guilt and danger, 
This being done, it is ſuppoſed in the ſcriptures, and ſurely 


moſt reaſonably, that men are not now preciſely in that very 


ſtate in which they were before they heard or knew any thing 
about the teſtimony of God, or their own iniquity, It 1s ſup- 
poſed, that ſuch men have now received ſome information, which 
they had not before, both with reſpect to their danger, and the 
remedy of it; and that they are hereby rendered quite inex- 
cuſable, if they ſhould neglect fo great ſal vation; which neglect 
muſt now be the effect of perverſeneſs aud averſion, and not of 
ſimple ignorance, John iii. 19. xv. 22.—25, 

To awaken, therefore, their attention tu the evidence and im- 
portant nature of its teſtimony, to. remove their prejudices, 
and gain upon their hearts, its do&rines are accompanied with 
calls, commands, expoſtulations, and intreaties, to believe and 
repent, which are urged by the moſt alluring and alarming mo- 
tives that can poſſibly be propoſed to the human mind. Now, 
wherein lies the abſurdity of this? Is it not moſt reaſonable and 
proper ? Do not ſuch commands and calls naturally arife from 


the dodriae itſelf, and the intention of proclaiming it? To what 


purpoſe is the Goſpel-teſtimony, with its evidence, declared uuto 
men, if they are not called to believe it? Or, why ſhould their 
guilt and danger be ſet before them, if it be not meant that they 
ſhould repent? And if this is the veal meaning and language of 
declaring the doQrine and its evidence, why may it not be ſpo- 
ken out in expreſs calls and exhortations ? 
As to © unbelievers ſeeking and uſing means to obtain faith 
** and repentance,” it may be obſerved, that ſuch unbelievers as 
have never heard of the ſalvation by Chriſt, or of che need they 
have of it, can never be ſuppoſed to ſeek faith and repentance, 
or to uſe any means for that ,end ; becauſe they are furniſhed 
as yet with no principles in their judgement which lead to this, 
or from which they can be exhorted. But there are various 
other claſſes of unbelievers who are not in this ſituation. They 
have heard the Goſpel, and have it in their hands; and though 
they do not yet believe to the ſaving of their ſouls, yet they 
are hereby furniſhed with the means of knowledge, faith, and 
repentance ; and they are entirely without excuſe, if they do 
not 
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not make a proper uſe of them. Such are called to hear ten, ani 
to pay attention to the word of God, Iſa. lv. 3. Acts ii. 14. 
vii. 2. xiii. 10. © For faith cometh by hearing, and hearing by 
the word of God,” Rom. x. 17. 

To /earch the ſerptures with reſpe& to the evidence of the 
Goſpel-teſtimony concerning Chriſt, John v. 39. is exemplified 
in the caſe of the Jews at Berea, and it was the means of bring- 
ing many of them to the faith of Chriſt : © They received the 
word with all readineſs of mind, and ſearched the ſcriptures 
daily, whether theſe things were fo. Therefore, many of them 
believed,” Acts xvii. 11. 12. Is there any abſurdity in ſup- 
poſing, that the important and intereſting pretenſions of the 
Goſpel-teſtimony may be ſo far perceived by an unbeliever, as 
to induce him to give it a fair hearing, and lead him to conſi- 
der its evidence? And who will deny that God may, in this 
way, bring him to the faith, as he did thoſe at Berea? His mind, 
indeed, is naturally blind, and averſe to divine things; but the 
Goſpel-do&rine is mighty through God to remove his igno- 
rance; its evidence, his unbelief; and its motives his averſion. 
The word of God alſo furniſhes men with the means and mo- 
tives of repentance. It not only gives the cleareſt diſcoveries 
of the evil nature of fin, and its dreadful conſequences, but alſo 
of the mercy and grace of God, through the atonement, to the 
moſt guilty. When, therefore, it calls all men every where to 
repent, it is ſurely meant, that they ſhould co»/ader their ways, 
and ſeriouſly refle& upon their certain and awful conſequences ; 
that becauſe of theſe things, the wrath of God cometh upon the 
children of diſobedience; and that except they repent, they ſhall 
all likewiſe periſh; but that they ſhould beware of giving them- 
ſelves up to deſpair, ſeeing there is forgiveneſs with God, that 
he may be feared, and plenteous redemption, through the atone- 
ment ; that therefore they ſhould forſake their evil ways, and 
thoughts, and turn to the Lord, and pray God, that their fins 
may be forgiven them, through the propitiation; for, whoſ.ever 
Hall call upon the name of the Lord, ſhall be ſaved. 

Here, then, we have both motives given, and means preſcribed 
for repentance: and though none will truly repent, or even uſe 
the means, without ſome acquaintance with and belief of the mo- 
tives; yet as the call and the motives come to men at the ſame 
time, and are involved in each other, there is the greateſt pro- 
priety in commanding men, who are yet in a natural ſtate, to I 
" repent of their fits, and turn unto God. So that there is no 0 
room for the ridiculous ſuppoſition, that men will ſtrive to re- w. 
pent of that which as yet they do not perceive to be either exi- 
minal or dangerous, for they are called to conſider their guilt ea 
— and danger, as well as the remedy, and fo to repent. And they 
muſ? 
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muſt be the more inexcuſable in rejecting theſe calls, that there + 
is*ſcarcely one infidel to be found, whoſe natural conſcience will 
not, in ſome meaſure, correſpond with the word of God, both - 
as to his guilt and danger. wr | 

But the chief ſtumbling-block with ſome, is the mention of 
prayer: © How can unbelievers,” ſay they, “ be exhorted to 
&* hig? Does not the ſcripture ſay of ſuch, How ſhall they call 
eon him, in whom they have not believed, Rom. x. 14.3 and for- 
« hid them to think they ſhall receive any thing of the Lord, 
James i. 17. Indeed, how can they; fince it is declared, That 
« the ſacrifice and prayers of the wicked are an abomination 
«unto the Lord? Prov. xv. 8. xxvili. 9. Does the ſerip- 
ture command men to fin 2?” 5 | 

Anf. Before I meet the objection directly, I would obſerve, 
that prayer and worſhip are duties ariſing from diſcoveries 
which God has made of himſelf in his works of creation and 
providence, and from man's relation to his Creator, and his 
dependence upon him for his being and ſupport. The apoſtle 
ſhews, that the heathens were inexcuſably guilty; in not glori- 
fying God, or being thankful! to him, and in worſhipping and 
ſerving the creature more than the Creator, Rom. i. 2t. 25; 
becauſe the language of ſuch diſcoveries of God to them was, 
« that they ſhould ſeek the Lord, if haply they wight feel after 
him, and find him,“ Acts xvi. 27. The ſcripture, therefore, 
does not condemn ſuch worſhip as fin, but, on the contrary, cons 
demns men for with-holding it from its proper object. The 
Goſpel does not ſet aſide any of the natural grounds of worſhip, 
but rather eſtabliſhes them, and gives ſuch new diſcoveries of 
God, and of the certain and ſucceſsful way of approaching him; 
25 reaſon or nature could never ſuggeſt; Now, in anſwer to the 
objection, let it be obſerved, 

I. That the ſcripture commands the wicked and unrighteous, 
to ſeek the Lord while he may be found, to call upon him while 
he is near, If. lv. 6.; and Peter exhorts Simon Magus, though 
he difcovered him to be yet in the gall of bitterneſs, and in the 
bond of iniquity, to pray God, if perhaps the thoughts of his 
heart might be forgiven him, Acts viii. 22. That the wicked 
are called and commanded to pray aud call upon God, 1s there- 
tore a truth which can neither be denied, nor explained away. 
Shall we ſay, that this is commanding them to in? God for- 
bid! If we cannot reconcile this with ſome other fcriptaresz 
jet us humbly own our ignorance, and not reply againſt the 
word of God. But, there is no inconſiſteney in this matter, if 
we confider, 

2. That though the wicked are commanded tg pray to, and 
call opon the Lord, yet they are not commanded to do ſoz 
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while continuing or perſſting in their wickedneſs and unbelief, 
but only in the way of repentance, and turning to the Lord. Thus 
the exhortation to the wicked, to /eek the Lord and call upon him, 
is connected with, and involved in the call to for/ake his ⁊uay, 
and unrighirousc thoughts, and turn unto the Lord, If. lv. 7. Thus 
alſo Simon Magus is not commanded to pray in impenitency, 


but to repert of his wickedneſs, and pray God, &c. Repentance 


and prayer to God for mercy, muſt neceſſarily go hand in hand; 
and ſo the call to both comes to the wicked at once. This ob- 
ſervation will explain how the prayer of the wicked is an abo- 
mination to the Lord: it is the prayer of impenitency and 
hypocriſy that is meant, when men make a ſhew of calling upon 
God, and honouring him with their lips, whilſt, in the mean time, 
they are going on and obſtinately perſiſting in their enmity and 
rebellion againſt him: fo it 1s ſaid,“ He that turneth away his 
& ear from hearing the law, even his prayer ſhall be abomina- 
tion,” Prov. xxviii. 9. Accordingly, the Lord frequently de- 
clares, that he will not hear the prayers, nor accept the reli- 
gious fervices, of the impenitent and incorrigibly wicked, and 
that they are offenſive and nauſeous to him, as being nothing 
but profane mockery, and ſolemn deceit : ſee Pſal. JI. 16. 23. 


Iſa. i. 10.—16. Ivui. 2. Ixvi. 3. Jer. vi. 19. 20. vii. 21. 


29. Amos v. 21.—25. But all this is perfectly conſiſtent with 
his calling the wicked to repent, and apply., to him for mer- 
cy; and if, like the publican, they comply with his call, he will 
not deſpiſe their prayer. With reſpect to Rom. x. 14. How 
ee ſhall they call on him in whom they have not believed?“ it 
ſhows, that no man can, or will call upon the Lord Jeſus Chriſt 
for ſalvation. in ſincerity, till he believe the Goſpel- teſtimony 
concerning him; and that he cannot believe that teſtimony till 
he hear it; for as it is not one of the principles of natural reli- 
gion, the faith of it muſt come by hearing the word of God. But 
then, when the Goſpel-teſtimony concerning Jeſus. is declared 
unto men, the command to repent ard call upon his name, is as 
extenſive as the command to believe on him, and is addreſſed, at 
the ſame time, to the fame perſons, viz. to all who hear the Go- 
ſpel, with a promiſe, that whoſoever ſhall call upon the name of 
the Lord ſhall be ſaved; for the ſame Lord over all, is rich (in 
mercy) unto all that call upon him, ver. 12. 13.; and what is 
this invocation of the name of the Lord, but the immediate and 
natural expreſſion of that faith, whereby men believe that he 


is mighty to fave? The very command to believe in Chriſt, is 


a tacit injunction to call upon him: and to ſuppoſe one belie- 
ving on him for ſalvation, without applying to him for it, 1s 
quite contrary to the ſcrintures, which connect belteving and ce- 
ming to Chriſt inſeparably together. If the command to call 
I . upon 
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upon the name of the Lord be addreſſed only to belie vers, then 
none can warrantably call upon him, till they know they are 
ſuch, and by this means, many would be kept at a diſtance, till 
they find ſomething in themſelves to warrant their approach. 
Even the children of God themſelves muſt, according to this, 
give over prayer when they begin to queſtion whether they have 
truly believed or not. 

But a principal objection with ſome, againſt calling and ex- 
horting unbelievers, is, that,“ it gives a falſe view of the grace 
& of God, manifeſted in the ſalvation of men. It ſets them upon 
© ſome exertions to be, to do, or endeavour ſomething good, in 
& order to their acceptance with God. It leads them to think, 
that they muſt begin the work, and- God will ſecond their 
„ fincere endeavours; that they muſt firſt ſeek him, before 
© he will be found of them; and, in ſhort, that their ſalva- 
tion muſt originate with themſelves.” © Whereas the grace 
* of God, manifeſted in the Goſpel, 1s not only abſolutely 
« ſovereign and free, but preventing and un ſolicited, It is 
© not of him that willeth, nor of him that runneth, but of 
© God that ſheweth mercy, Rom. ix. 16. It is to him that 
* worketh not, chap. iv. 5. It is preventing and unſolicited : 
« for no man cometh unto Chriſt, except the Father firſt 
„draw him, John vi. 44.; and the Lord ſays expreſsly, I 
was found of them that fought me not, I was made manifeſt 
eto them that aſked not after me,” Rom. x. 20. © The ſcripture 
e inſtances of converſion,” ſay they, © agree with this view of 
divine grace. Infants cannot be exhorted to repent, believe 
« the Goſpel, or call upon the Lord, yet of ſuch is the kingdom 
* of God]; and adults muſt enter therein, even as they do, Mark, 
«x. 14.—17. The thief upon the croſs found mercy in his laſt 
moments, without being called or exhorted to do any thing 
te that we read of, or any endeavours of his to comply with ſuch 
„calls, Luke xxili. 43. Paul was ſurpriſed and overcome with 
divine grace, when he was fo far from expecting or ſeeking 
* 1t, that he was in the height of his bloody career, perſeeuting 
the church, Acts ix. And that this was no extraordinary 
« ſtretch of divine grace, is evident from his couſidering him- 
4 ſelf as a pattern in this to them who ſhould afterwards believe 
« on Chrift to life everlaſting,” 1 Tim. i. 16. 

To this 1 anſwer, that divine grace is indeed abſolutely ſove- 
reign, tree, preventing, and unſolicited, as well in bringing 
men to the knowledge of the truth, as in their election and re- 
demption; but it is no way inconſiſtent with this, to command 
and exhort all men every where to repent, believe the Goſpel, 
call upon the Lord, &c. Incoſiſtent, did I ſay ? On the contrary, 
it is one of the methods of divine grace wherein the Lord is be- 
fore 


— 
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fore hand with men who were not ſceking after him, and by 


which he draws their attention, and brings them to the actual 


enjoyment of his favour, who, till they were made to hear his 
voice in theſe calls, were intent upon ſomething elſe as 


the foundation of their hope and happineſs. It is very re- 


markable, that the calls to faith, repentance, and ſeeking 
the Lord, are ever founded on, and accompanied with, the 
cleareſt declarations of the freedom of divine grace. Thus, in 
Ifa. lv. t. when men are called to come and partake of the Goſpel- 
bleſſings, they are at the ſame time told, that theſe bleſſings are 
without money and without price. Shall we ſay, that this de- 
claration is overturned by the following calls in that chapter, 


to ſeek the Lord, to forſake their wicked ways and thoughts, 


and turn unto the Lord, &c. In the parable of the marriage: feaſt, 
the King ſends forth his ſervants, ſaying, © I have prepared my 
4% dinner, my oxen and my fatlings are killed, and all things are 
4 now ready. Here is a full and free ſalvation declared, where 


every thing the ſinner needs is furniſhed, and ready for his imme- | 


diate uſe, without any labour of his; and ſhall we think it the leſs 
free, becauſe it is added, Come ye unto the marriage ;” or be- 
cauſe the ſervants are enjoined to. © compel them to come in?“ 
Matth. xxii. Luke xiv. The apoſtle declared unto men the word 
of reconciliation, viz. “ that God was in Chriſt, reconciling the 
* world unto himſelf, not imputing their treſpaſles unto them? 
and that“ he hath made him to be fin for us, who knew no 
e fin, that we might be made the righteouſneſs of God in him,“ 

2 Cor. v. 18.—21. No words can more emphatically ſet forth 
the abſolute freedom of divine grace. Who among all the hu- 


man race was beforehand with God in meriting, ſoliciting, or 


even conceiving, that God ſhould reconcile the world to himſelf, 
by making Chriſt a fin-offering ? None could ſuggeſt the expe- 
dient, direct its execution, or ſo much as know any thing of it, 

till God himſelf, of his ſovereigu mercy, both performed and 
revealed it, to the ante, the wonder, and admiration of men 
and angels! The work of reconciliation, in as far as it reſpects 
the ſatisfaction of divine juſtice, is already completely finiſhed 
by the Son of God, without the leaſt concurrexce, or even conſent 
of men; and this righteouſneſs of God is declared in the word 
of reconciliation, as the ſole and excluſive foundation of hope 


for the guilty. Now, thall we ſay that the apoſtles, in their ap- 


plications, overturned all this again, becauſe with the very ſame 


breath they beſeech and intreat men, in Chriſt's ſtead, to be re- 


conculed to Gea Can we think, that they are ireQing men to 
eſtabliſh their own righteouſneſs, by doihg any part of that 
work of reconciliation which Chrift hath already ſiniſhed? or, 


* we, think that C hriſt's work is 1mpeiteft, becauſe it (l n 
leaves 


* 
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jeaves room for ſuch calls and exhortations ? Far be it! As well 
might we think, that in the marriage-ſupper, all things were 
not ready, or fi for men's immediate uſe, becauſe they are 
invited to come and partake of it freely! When men are exhort- 4+ 
ed to be reconciled to God, it proceeds upon this ground, that 
God is already well pleafed, through the atonement made by 
his beloved Son, for the fins of the guilty; and it imports, that 
men ſhould bclieve this, and be influenced by it to repent of their 
enmity and rebellion againſt him.” They are not called to re- 

- eoncile God to them, by ſatisfying his juſtice, but to be them. < 
ſelves reconciled unto God, who hath already obtained full and 
complete ſatisfaction to himſelf from his own Son: And does 
not ſuch an exhortation perfectly conſiſt with, and natively ariſe 
from, the grace which appears in the atonement? Indeed, it 
would have been perfectly inconſiſtent, not only with the holi- 
neſs of God, but with the riches of his free grace, to have dif. _ 
penſed with faith and repentance, and to have promiſed ſalva- 
tion to the unbelieving and impenitent, becanſe, in the very na- 
ture of things, men could have no happineſs in that, nor enjoy- 
ment of it, which they neither believed nor loved. 


DN 


ON 


THE CALLS AND INVITATIONS 


OF 


CHE GOSPEL 


PART IV. 


I SHALL now take notice of the texts quoted in the laſt objec- 

tion, and ſhew, that none of them give ſuch a view of di- 
vine grace, as ſuperſedes the neceſſity of calling upon all men 
every where to believe, repent, call upon the Lord, &c. In Rom. 
ix. the apoſtle is ſpeaking of the rejection of the greater part of 
the natural ſeed of Abraham, who were formerly the peculiar 
people of God, and of God's chooſing only a remnant of them, 
together with the Gentiles, to be partakers of his promiſe, by 
the Goſpel. Upon this ſubje&, he anſwers two objections. One 
againſt the faithfulneſs of God, in his promiſe to the ſeed of 


Abraham, which he ſhews did not reſpect his natural ſeed as 


ſuch, but his ſpiritual ſeed, of Jews and Gentiles, who believe in 
Jeſus, according to God's purpoſe of election. The other objec- 
tion 15 againſt the righteouſneſs or juſtice of God, for making ſuch 
a difference among men, as to chooſe ſome who are not better, and 
reje& others who are not worſe, than their neighbours : this he 
anſwers, by reſolving it entirely into God's ſovereignty, who 
has a right to ſhew mercy to, or with-hold it from whom he 


| pleaſes, without injuſtice to any; and for this, he cites the 


Lord's words to Moſes, aſſerting this prerogative, © I will have 
* mercy on whom I will have mercy, and I will have compaſ- 
* ſion cn whom I will have compaſſion.” Upon which he ob- 

| ſerves, 
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ſetves, © So then it is not of him that willeth, nor of him that 
< runneth, but of God that ſheweth mercy ;” 1. e. the purpoſe 
of God, according to election, is not influenced by any one's owny 
free will, good deſires, or diligent endeavours, theſe being effects, 
not caves, of God's choice ; but it originates ſolely in the ſove- 
reign will and pleaſure of God, who ſhews mercy to ſome, and 
not to others, as ſeems beſt to him, and for reaſons found in 
himſelf, not in them. But all this is perfectly conſiſtent with - 
his commanding all men every where to believe, repent, call | 
upon him, &c.; for this 1s one of the ways whereby he brings 
into effect his ſovereign purpoſe of grace reſpecting his elect. 
Grace is not the leſs ſovereign and free, that it admits of means 
in bringing men to the knowledge and enjoyment of it. Faith - 
cometh by hearing, and hearing by the word of God; yet it ia 
a gift of God's ſovereign grace. Kepentance is wrought in men 
by means of the doctrine, calls, and motives of the word; yet 
it is God, who, of his ſovereign good pleaſure, grants unto ſin- 
ners repentance unto life. Prayer is influeneed by a ſenſe of 
need, and a belief that there is acceſs to, and mercy with 
God, that he may be feared; yet it is God who pours out the 
ſpirit of grace and ſupplication on whom he will, and who 
cauſes them to approach unto him, that they may obtain mercy. 
It ſhould be carefully noticed, that the ſcriptures ſet aſide the. + 
willing and runiing of men, only in eertain reſpects, viz. as anti- 
cipating, meriting, procuring, or influencing the grace of God, in 
their election and effectual calling; but it admits of both 4vi//ing 
and running, as effects of God's grace in their calling; and urges 
| HE them as duties. In the very act of calling them by his ſove= 
| reign grace, he makes them v://ing in a day of his power: 
. He works in them, both to ./ and to do of his good pleaſure, - 
ſo that they are made to 207/ and run in obedience to his call, 
whilft others, like Pharaoh, are hardened and reject it; and the 
apoſtle ſnews, that in this reſpect, as well as in election, God 
manifeſts the ſovereignty of his grace; having mercy on whom 
he will have mercy, and hardening whom he will, ver. 18. 

Rom. iv. 5. But to him that worketh not, but believeth 
* on him that juſtifieth the ungodly, his faith is counted for 
„ righteouſneſs.” The apoſtle is here ſpeaking of the juſtifica- 
tion of the ungodly. Having proved that both Jews and Gentiles 
ware under fin, and ſubject to the judgement of God, he ſhows, 
it was impoſſible for any of them to be juſtified by the works 
of the law, but that all who believe, are juſtiſied freely by God's 
grace, without the works of the law, through the redemp- 
tion that is in Chriſt ; i. e. through his laying down his life as 
a ranſom for them to divine juſtice, to procure the remiſſion of 
their fins, Juſtification, therefore, is not to him that worketh, 
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but to him who believeth in the work of Chriſt, as all- ſufficient * 
that end. But how does this doctr ine militate againſt calls and 
gexhortations to unbelievers? Did Peter overturn the docti ine of 
free juſtification by faith, when he exhorted the unbelieving 
Jews to repent and be converted, that their fins might be blot- 
ted out? Acts iii. 19. Does he there dire& them to do any part 
of that Nork which Chriſt had finiſhed for the juſtification, of the 

ungodly ? or lead them to think, that their faith, repentance, - 
and con verſion, were to make an atonement for thats fins ? Some 
feem to confider faith, repentance, aud converfion, to be equally 
oppoſed to free juſtification, as the works of the law; but it is 
demonſtrably evident, from the whole of the New Teſtament, 
that the apoſtles were of a very different mind They com- 
manded and exhorted all men every where to believe in the 
name of leſus Chriſt, to repent, and be converted, for the re- 
miſſion of fins, Acts it. 38.; that their fins might be blotted 

out, chap. 111. 19. ; that they might receive forgiveneſs of fins, 

chap. xxvi. 18.; and declared unto them, that except they 
repented, they ſhould all periſh. This ſhows, that they looked 

| upon faith, repentance, and converhion, to be perfectly conſiſtent 
= with free juſtification without works, through the redemption 
that is in Chriſt Jeſus. But they never ſpeak in this manner 
of the works of the law: On the contrary, when the Judaiſers 

taught the diſciples, that except they were circumciſed, and kept 

the law of Moſes, they could not- be ſaved, the apoſtles i imme- 

diately took the alarm and declared, that this doctrine was en- 

- tirely overthrowing the grace of the Lord Jeſus Chrift, who had 

received the Gentiles without the works of the law, granted unto. 

them repentance unto life, and purified their hearts by faith, Acts 

xv. 1. 5. 8.9 1. xi. 18. And Paul, writing to the Galatians on this 

ſubject, ſays, that if they were circumcifed, they thereby became 

debtors to do the whole law; - Chriſt was 8 of no effect to 

them who were ſeek ing to be jpſtified by the law; they had fallen 

from grace; and as many as were of the works of the law, were 

under the curſe, Gal iii. 10. v. 34. It is therefore an unſcrip- 

tural refinement upon divine grace, and contrary to the doctrine 

of the apoſtles, to claſs faith and repentance with the works of 

the law, and to ſtate them as equally oppoſite to free juſtification. 
Indeed, neither faith nor repentance are the meritorious or pro- 

_ curing cauſe of a ſinner's juſtification, any more than the works. of 
the law are, (and who that really believes and repents will ima- 
gine that they are?) ; but ſtill the one is oppoſed to free juſtifi- 

— cation, the other not. To him that worketh is the reward not 
reckoned of grace, but of debt ; but faith and repentance corre- 
ſponding exactly with the manifeſtation of divine grace, as free- 

„ Juſtiiying the guilty, through the atonement, are in their very 
nature 
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nature oppoſite to ſelf-dependence, and lead men to glory only 
in the Lord. | | | | 3 
John vi. 34. No man can come unto me, except the Father 1 
& who hath ſent me draw him.” This text ſhows, that no man 
can be before hand with God, nor anticipate his grace by any en- 
deavours of his own to come unto Chriſt, but that every pro- 
per view of, and defire after Chriſt, \which takes place in the hu. 
man mind, are effects of the Father's preventing grace, where 
hy he draws men unto him. But this is fo far from ſetting afide 
the invitations, calls, and exhortations of the Goſpel to all men, 
that, on the contrary, it eſtabliſhes them. Our Lord ſheus, that 
this drawing of the Father is by divine teaching; © It 1s written 
<« jn the prophets, And they ſhall be all taught of God. Every 
© man, therefore, that hath heard and learned of the Father, 
* cometh unto me,“ ver. 45. Now, by what means does he teach 
men, ſo as to draw them to Chriſt ? is it by his Spirit, abſtract 
from the word ? or, is it by his Spirit co-operating with the 
word, and making its doctrines, motives, calls, and invitations, 
effectual to that end? The laſt, furely, is his method of draw- 
ing men unto Chriſt, | : | 08 JONI | 
= Rom. x. 20. was found of them that ſought me not; I 
= © was made manifeſt to them that aſked not after me.” Ifaiah 
adds, © I ſaid, Behold me, behold me, unto a nation that was 
* not called by my name,” ch. Ixv. 1. This paſlage reſpects the 
calling of the Gentiles, and rejection of the incorrigible Jews, 
The Gentiles are termed a nation that was not called by the 
name of the Lord ; 1. e. they were not his peculiar people, as 
& Iſrael were, but were without God, and without hope in the 
world. In this fituation, when they had no proper knowledge 
of the true God, no deſires after him, and did not once think of 
ſeeking, worſhipping, or ſerving him; but, on the contrary, were 
bowing down to dumb idols of their own invention; in this ſi- 
tuation, the Lord, out of his free, ſovereign, preventing, and 
unſolicited grace, ſent his Goſpel into their benighted regions, 
proclaiming peace by Jeſus Chriſt, and manifeſting himſelf unto, 
them as the juſt God and the Saviour. Thus, he was found of 
thera that ſought him not ; and made manifeſt unto them that 
| aſked not after him. But was he ſo found of them, as to ſu- 
perſede the Goſpel calls and exhortations to faith, repentance, ' 
and converſion ? By no means. This very paſſage tells us, that 
his language to them in the Goſpel was, Behold me, behold 
* me,” Iſa. Ixv. 1.; agreeably to what he ſays, in another place, 
Look unto me, and be ye ſaved, all the ends of the earth; for 
J am God, and there is none elſe ;” chap. xlv. 22. And is not 
this a.call to faith? - They were alſo called to repentance; for ; 
Paul declares, that he preached unto them repentance towards 
= God, as well as faith toward the Lord Jeſus Chriſt ; he alſo tells 
| D 2 them, 
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them, that © the times of their ignorance God winked at, but 


now commandeth all men every where to repent,” Acts xvii. 
30.3 and he “ preached unto them, that they ſhould turn from 
their vanities unto the living God, who made heaven and earth,” 
&c. chap. xiv. 15. In the parable of the marriage-ſupper, the 
Gentiles are repreſented by 7hoſe among the highways and hedges ; 
now was the Lord found of them when they were not ſeeking 
him? was it not by ſending out his ſervants to invite them to a 
ſupper, of which they had no previous knowledge or expectation, 
and by accompanying the gracious meſſage with the power of his 
Spirit, opening their eyes, and inclining their hearts to comply 
with the invitation ? 

Here I would have it carefully noticed, that the Lord is 
found of men, both before and after they ſcek him. He is found 
of them before they ſeek him, by ſending them his word, and 
thereby awakening in them, a ſenſe of their guilt and danger, 


revealing unto them the remedy, and exciting their deſires after 


it, cauſing them to hunger and thirſt after righteouſneſs. In 
this ſenſe, he is found of them that ſeek him not; for men will 
never ſeek after any thing of which they have'no knowledge, 
nor any deſire after, or proſpect of obtaining it. But he is alſo 
found of men ier they ſeek him, or in conſequence of their 
doing ſo, when, from a ſenſe of their need, and a belief that there 
is forgiveneſs with God, and plenteous redemption through the 
atonement, they are excited and encouraged to draw near unto 
him, like the publican, that they may obtain mercy, To ſuch 
ſeeking men are called: Seek ye the Lord, while he may be 
found; call upon him while he is near,” Iſa. Iv. 6.; and of ſuch 
ſeekers, he promiſes to be found,“ for the ſame Lord over all is 
* rich unto all that call upon him, for whoſoever ſhall call upon 
the dame of the Lord ſhall be ſaved, Rom x. 12. 13. He is 
found of them, who thus ſeek him in a ſenſe in which he was 
not before, viz. by giving them a ſenſe of pardon in their con- 
ſciences, ſhedding abroad his love in their hearts, and making 
them joyful in the hope of his glory; for theſe purpoſes he gives 


the Holy Spirit to them who aſk him. 


Theſe two ways in which the Lord is found, are exempliſied 
in the caſe of the prodigal ſon; by which our Lord ſets forth 
rhe calling of the Gentiles, He had gone fi away from his fa- 

_ ther's houſe, waſted his ſubſtance with riotous living, was re- 
duced to ſervitude and want, and was even periſhing with hun- 
ger. In this fituation, the Lord was found of him, when 
_ he ſought him not; for Who cife'was it that made him come 
to himſelf — conv ineed him of his periſhing condition — let 
him ſee the plenteous proviſion that was in his ſather's houſe— 

— e him form the reſelution of returning to his ſather, 
| hymbly 
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numbly confeſſing his fin, and begging to be made as one of his 


kired ſervants, being no more worthy to be called his ſon? The 
Lord was alſo found of him, in conſequence of his ſeeking him. 
Under the influence of faith and repentance, he ariſes, and comes 
to his father. Mark the gracious reception!“ When he was » 
yet a great way off, his father ſaw him, and had compaſſion, 
and ran, and fell on his neck, and kiſſed him. And the ſon ſaid 
unto him, Father, I have ſinned againſt heaven, and in thy fight, 


* 


and put a ring on his hand, and ſhoes on his feet; and bring bi- 
ther the fatted calf, and kill it, and let us eat, and be merry; for 
this my ſon was dead, and is alive again; he was loſt, and is 
found,” Luke xv. 11.— 25. Thus, in forſaking his wicked ways 
and thoughts, and returning unto the Lord, he had mercy upon 
him, and abundantly pardoned him. In ſeeking the Lord, he 
found in him ſuch a ſpecial manifeſtation and experimental en- 
joyment of his love, as far exceeded all his expectations; fo that 
he muſt have been affected by it, like the Pſalmiſt, Pſal. xxxii. 
1.—6. and ciii. 1.—14. ; | 

With reſpect to the ſcripture-inſtances of converſion, none of 
them are inconſiſtent with calls to it. Infants, indeed, can nei- 
ther believe, repent, nor call upon the Lord; and conſequently 
can with no propriety be exhorted to theſe things: But it does 
not follow from this, that adults are equally incapable of in- 


ſtruction, calls, and exhortations. And though our Lord lays, 


« Whoſoever ſhall not receive the kingdom of God as a little 


child, he ſhall not enter therein,” Mark x. 15. Luke xviii. 17. 
Yet he does not mean by this, that they are to receive the king= 


dom without faith, repentance, converſion, or any concern about 
It, more than is to be found in an infant; on the contrary, the 
reſemblance to little children which he intends, conſiſts in their 
humbling themſalves, and being converted (ſee Mat. xviii. 3. 4.) 
from their pride, ſelf-righteouſneſs, worldly ambition, envy, 
and malice. This is not the only place where the reſemblance 
of little children is oppoſed to ſuch diſpoſitions. (See Pſal. cxxxi. 
1. 2. 1 Cor. xiv, 20. 1 Pet, ii. 1. 2.) And our Lord's words 
on this ſubject are a plain call to lay aſide ſuch diſpoſitions. 

As to the thief on the croſs, he mult ſurely Have heard 
or ſeen ſomething about Jeſus which led him to believe that 
he was Chriſt, the Saviour ; for faith cometh by means. It 
15 certain, he was effectually called of the Lord: his Tepentance 
appears in acknowledging the juſtice of his ſufferings ; his faith, 
in confoſſing Jeſus to be the Lord, and on the way to his king- 
dom, though expiring on the croſs, under every mark of indig- 
nity and difgrace, He believed that Jeſus was able to faye his 
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ſoul, though he had gone on in wickedneſs to his laſt moments, 
He accordingly calls upon him for mercy, and receives a gracious 
anſwer. This is indeed a remarkable inſtance of the ſovereignty 
and freedom of divine grace; and it is the more ſtriking, that it 
was at the laſt hour of life. But will any affirm, that grace 


would have been leſs ſovereign and free, had the Lord pleaſed 


to bring this man to believe, repent, and call upon him, at an 


earlier period of his life, by means of the doctrines, calls, and 
invitations of the goſpel? or is there any thing in this inſtance 


that militates againſt his calling all men every where to repent, 
and believe the goſpel, and call upon him, before the hour of 
death ? 


Paul's converſion is another inſtance of free, ſovereign, and 
preventing grace, but there is nothing in the hiſtory of his con- 


verſion that overthrows the calls and invitations of the Goſpel ; 
on the contrary, Jeſus himſelf calls him to faith and repentance, 
when he ſays unto him, by an audible voice from heaven, © Saul, 
Saul, why perſecuteſt thou me? I am Jeſus, whom thou per- 
ee ſecuteſt.' It is hard for thee to kick againſt the pricks.” In 
his converſion, there are ſome things common to him with others. 
He was not ſeeking after the Lord, but going on in enmity and 
rebellion againſt him, till the moment the Lord called him. He 
had rejected the Goſpel-teſtimony, and reſiſted its evidence, calls, 
and invitations, and was only the more exaſperated the harder 
he was preſſed by it, as is evident, from his joining with the 
murdereis of Stephen, who ſpoke with ſuch boldneſs, wiſdom, and 
evidence; and did ſuch wonders and miracles, to confirm his te- 
ſtimony, that none were able to reſiſt the ſpirit by which he 


ſpoke, Acts vi. 8. 10. Yet Paul ſtill continued obſtinate, and 


perſiſted to Kick againſt the pricks; and therefore, he conſiders 
his obtaining mercy after all this, as deſigned to give an illu- 
ſtrious diſplay of Chriſt's long ſuffering, for a pattern to them 
who ſhould hereafter believe on him to life everlaſting: A pat- 
tern not of Paul's fin, but of Chriſt's long- ſuffering to him, not- 
withſtanding ; not to encourage men's continuance in fin; but to 


encourage them to hope in the divine mercy, through Jeſus Chriſt, . 
and repent of their fins, though, like Paul, they have hitherto 


rejected and oppoſed the Goſpel; and that not merely by the 
latent unbelief and enmity of their hearts, but even by bloody 
acts of perſecution ; for he conſiders himſelf as the foremoſt, or 
chief of finners, in this reſpect; and therefore, as he obtained 
mercy in ſuch circumſtances, none after him have ground to de- 
ſpair. Though every man's ſins may not be fo atrocious and 
highly aggravated as Paul's before his converſion, yet all are 


in a ſtate of enmity and rebellion againſt God, and liable to his 


Wrath and curſe ; and ſo cannot be ſaved, but by the ſame ſove- 
, reign, 
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reign, free, and unſolicited grace that ſaved Paul, and which 
takes not its meaſures by the comparative degrees of men's guilt. 
But then there are ſome circumſtances in Paul's converſion, 
which are peculiar to himſelf; ſuch as, the Lord's appeari g. to 
him by the way, his ſpeaking to him by an audible voice 
from the ſhining glory, his ſtriking him blind with the glory 
of the light that ſurrounded him, &c. In theſe, and ſuch like 
circumſtances, his converſton is not a pattern; nor do we read 
of another inſtance like this in all the ſcripture, In theſe re- 
ſpe&s, therefore, it was extraordinary and miraculous, not in 
the Lord's ordinary way of dealing with men. 

There are other circumſtances in his converſion, which, 
though they are not altogether peculiar to him, yet cannot be 
ſtated as the invariable and univerſal rule of the Lord's condu&t 
in converting others ; ſach as, his being ſtruck all at once, and 
that too in the very act of proſecuting his bloody deſigns a- 
gainſt the diſciples of Chriſt. Some, no douht, are like him 
ſurpriſed in a moment, and brought out of darkneſs into God's 
marvellous light, ſo that they can tell the very hour when the 
truth firſt truck their minds, end brought them reſt and peace; 
ſuch as, the three thouſand converts by Peter's ſermon: but there 
are others with whom the Lord deals in a more gradual and 
imperceptible manner. The Jews at Berea heard the apoſtles 
doctrine with candour; it induced them to ſearch the ſcriptures 
daily, to ſee whether the things they declared were ſo or not, 
and the conſequence was, that many of them believed. Thus 
they were brought to the faith not inſtantaneouſly, but gradual. 
ly; not when perſecuting the church, but ſearching the ſerip- 
tures. Some, like Timothy, have known the ſcriptures from 
their childhood, and have been very early and gradually brought 
to a view of their own ſtate, and a diſcovery of the remedy, by 
which means they have eſcaped much of the corruption that is 
in the world; in which caſe, it may happen that their convie- 
tions of guilt have not been ſo poignaut and ſharp, nor their 
relief ſo ſenſible and tranſporting, as in the caſe of thoſe who 
have been called at a later hour, and ſurpriſed and overcome all 
at once, in the mid{t of ſnch wicked courſes as are mentioned, 
1 Cor. vi. 9. 10. 11.; and conſequently their tranſition from 
darkneſs to light has not been ſo diſcernible and ſtriking. Many 
other caſes might be mentioned, to ſhew the Lord's various me- 
thods of bringing men to the knowledge of the truth; but they 
are all equally of ſovereign free grace, and the effects produced 
are eſſentially the ſame in all, which are the main things that 
ought to fall under our confideration. The intereſting queſtion 
with us, is, what our Lord puts to his diſciples, < Ds ye now” 


« believe?” If we can anſwer this in the affirmative, we ought 
Se not 
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not to perplex ourſelves or others, reſpecting the proceſs he obſe?- 
ved in opening our eyes; it is enough that we know this one 
thing, that whereas we were blind, now we ſee, and that this is 
the doing of the Lord. Nor are we to limit the Lord's method 


of dealing with men, either by our own experience, or any other 


particular inſtance whatever, ſeeing he is ſovereign in his methods 
of working, as well as in heir iſſue and reſult. In this, as well as 
in other reſpedts, i it may be ſaid, © His ways are paſt finding out.“ 
Yet all who know his grace in truth, will with the ſtrongeſt con- 
viction acknowledge, as well in their own particular caſe as 
in the general view of his conduct to the whole redeemed com- 
pany, © That of him, and to him, and through him, are all 
« things ;” and accordingly give him the glory. 

To conclude : None of the ſcripture-inſtances of SPA 03 Wt 
furniſh the leaſt argument againſt the Goſpel-calls to faith, re- 
pentance, &c. The moſt of them were in conſequence of calls: 
ſee Acts ii. 36.—42. xiii. 38.—44. xvi 31.—35. xvii. 30. 34. 
Some of them were attended with peculiar circumſtances ; and 


there are other circumſtances, which, though not peculiar, are 


et not to be found in every ſcripture-inſlance of converſion. 
And from what has been ſaid, upon the whole, it appears, that 


© theſe calls are not only conſiſtent with, but ſubſervient to, the 


ſovereign, free, and unſolicited grace of God, in men's conver- 
fion, as well as in their election before the world began, and re- 
demption by the work finiſhed by Chriſt on the croſs. 


It has, beſides, been objected, That God hath not elected all 
mankind ; and that Chr i hath not die for all 2vho hear the go- 
ſpel : Hinw then, it is aſked, can we ſuppoſe, that he calls all to 

wth and repentance, and invites them to partake of ſalvation : 4 


Nou, let thoſe who find this a difficulty conſider, in the iu 


place, That although God does not intend to ſave all mankind, 


pet it is the duty of all who hear the goſpel to repent, and be- 


lieve it, and their fin to do otherwiſe ; independent of any con- 
Gderation of God's ſecret deſign or purpoſe, His ſecret pur- 
poſe belongs to himſelf; it 1s his revealed will that conſti- 
tutes our obligation, and is the rule of our duty towards him. 
God's ſecret purpoſe does not diminiſh the guilt of fin ; neither 
does it diminiſh or increaſe the obligation to duty: ſo that whe- 
ther men are elected or not, it is equally their duty to repent, 


and believe the goſpel; and they are therefore properly called to 


do ſo. But, 244, All who believe the goſpel ſhall be ſaved. This 
1s the promiſe of God, and is therefore his revealed purpoſe : 
« This is the will of him who ſent me,” ſaid Jeſus, “ that every 
one who ſeeth the Son, and believeth on him, may have ever- 
ing * and I will raiſe him up at the laſt dar,“ John vi. 40. 
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If, therefore, it is a truth, that all, without exception, who be- 
lieve, ſhall be ſaved, then it muſt be proper and confiſtent, that * 
all, without exception, ſhould be called to believe, and ſo invi- 2 
ted ts partake of a free ſalvation; for Chriſt ſays, © Him that 

« cometh to me I will in no wiſe caſt out.” g3dly, If the calls + 

and invitations of the Goſpel were not addreſſed univerſally to | 

all who hear it, but reſtricted to the ele, then none could war- 

| rantably obey theſe calls till they knew that they were elected: 

But it is impoſſible for them to know this till they obey the call. 

The ele& muſt believe upon the common grounds laid for all 

men, and not upon auy thing peculiar to them as ele& ; and fo 

the Goſpel calls and invitations,muſt be univerſal, and muſt re- 

ſpect men merely as ſinners, for the ſake of the ele& themſelves, 
though to them only they are made effectual. | 


THE END, 
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SOME ANIMADVERSIONS. 
MADE UPON THE FOREGOING 


THOUGHTS ow THE CALLS and INVITATIONS or 
THE GOSPEL. 


Dax Sm, 


i reply to your Animadverſions on the foregoing Eſſay, 1 
ſhall be very ſhort. | 
Lou“ freely own, that unbelievers ſhould be exhorted to be- 


« lieve, and plied with every ſeriptural motive to flee from the 
_ © wrath to come.” If you freely admit this, you muſt alſo 


agree with the whole deſign of my Eſſay, which was ſolely in- 
tended to eſtabliſh that ſingle point. But then you © would not 
s plead any ſuppoſed ability in the creature as a foundation for 
< theſe calls, but hold them in the ſtricteſt connection with this 
« grand truth, It is not of him that willeth, nor of him that 
« runneth, but of God that ſheweth mercy.” In this you are 
certainly right ; but why ſuppoſe that I found theſe calls on the 
creature's ability to comply with them, and that independent of 
the ſovereignty and freedom of divine grace? You know, that 
man's moral inability, as well as the ſovereignty of divine grace, 
are clearly maintained in my Eſſay. (See p. 10, 11, 12, 21, 
22. &c.). The conſiſtency of both theſe with the Goſpel-calls 


to unbelievers, is ſhown at large; and nothing is denied but that 


kind 
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kind of phyſical or natural inability which would render men 
excuſeable, and afford a juit objection againſt theſe calls. ; 
You © cannot ſee how the delufions of Antichriſt, to which 
<« ſurely the difference between the preſent and the apoſtolie times 
% muſt be attributed, can make any difference as to the ſituation 
« of men before God.” If by“ ſituation of men before God, you ' 
mean more acceptable to him, ſuch a ſentiment never entered 
into my mind. To have anſwered this part of my remarks pro- 
WE perly, you ſhould have ſaid, not that the deluſions of Antichriſt. 
(cor of theſe I ſay nothing), but that the privilege even of di- 
vine revelation itſelf does not aggravate the guilt of thoſe who 
reject it. I affirm that it does, and you ſeem to do the ſame: 
Wherein then lies the difference? va, | | 
Vou repeat your © hearty agreement with the leading deſign 
« of the firſt part of my Eflay upon the Goſpel invitations, calls, 
& and exhortations, to men in a ſtate of unbelief ; and would not 
© be thought to deviate from this ſentiment in any obſerva- 
e tions that may follow.” I cannot help thinking that you de- 
viate from this ſentiment in ſome of your obſervations ; though 
I believe you may not be conſcious of this, nor intend to contra- 
dict yourſelf. 100 | | 
But “you are humbly of opinion, that theſe exhortations' 
“ might have been more immediately grounded upon, and con- 
“ need with the free and ſovereign grace of God.” I have 
ſhown in my Eflay, that the Goſpel invitations, calls, and ex- 
hortations, are effects of God's grace to ſinners ; that they are 
means in his hand for bringing them to himſelf; and that he 
makes them effectual by his Spirit to his elect. Doth not this 
view of them ſhew, that they are grounded upon and connected 
with ſovereign grace ? 175 
You explain Iſa. lv. by Rom. x. -9.—13.; and tell me, that 
* calling on the name of the Lord otten includes the belief of the 
truth, and muſt do ſo in Ifa. lv. ; that calling upon the Lord 
is connected intimately with ſovereignty, Rom. ix. and in Iſa. 
* lv. with free grace; that we find no calls to repentance in the 
New Teſtament, but in connection with the belief of the 


= < truth.” All this perfectly agrees with what I have written, 
and therefore ought not to be ſet in oppoſition to it. 


- You conſider “ Simon Magus to have been in a different ſitua- 


(tion from the world at large, which may account for the 


© apoltle's different mode of ſpeaking to him; and that perhaps 
* he had committed the fin which falls not under the promiſe of 
* mercy.” And what is the inference from this? Is it that 
ſinners at large muſt not, like him, be exhorted to repent, and 
pray to God for forgiveneſs through the propitiation? » Surely 
this cannot be your meaning. | + | 
- You ſay, “Acts xvii. 27. does not mean that the Gentiles 


E 2 could 
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a could have found God to the ſaving of their ſouls, by their 


t own natural endeavours.” I never ſaid it meant this; but the 
paſſage proves, that ſeeking the Lord is a natural duty, which 
the Goſpel does not ſet aſide, nor repreſent as ſinful. 

Upon the ſecond part of the Eſſay, you fay, © I would no- 
&« tice'in the entry, that this part contains a number of objec- 
* tions againſt Goſpel-calls to unbelievers. I do not deny the 
& principles or doctrines contained in theſe objections, but only 
ce the concluſion or inference drawn from theſe principles. I hope 


« this will not be thought a nice diſtinction; for the apoſtles *# 


held firmly the doctrine of free ſovereign grace, though they 
* reprobated the uſe which many made of it. The firſt objection 
« (p. 9, 10.) can never-be in the mouth of à believer ; for if 
«© God requires nothing of us beyond the reach of our natural 


« powers, then it muſt either be in the power of every man to 


believe the Goſpel, or elſe none are required to believe it.“ 


This objection I have heard in the mouth of profeſſed believers; 


for even believers do not always argue rightly. Your anſwer 
to it, however, is juſt the ſubſtance of mine, though you labour 
to ſtate ſome kind of difference; and therefore add, 

« Yet part of this objection comes in againſt all ſuch exhorta- 


. © tions to believe, as are founded upon ſome ſuppoſed ability, 
or ſuch connection being ſtated between ſeeking God and find- 


ing him, as is between work and hire, or even between the 
* endeavours of a believer, and theſe endeavours being crown- 
4 ed with ſucceſs.” But cannot the wicked be exhorted to be- 


heve, repent, and ſeek the Lord, and be encouraged to this by 


a promiſe of ſucceſs, (Iſa. Iv. 6, 7.), without founding theſe 
exhortations on man's ability, or making the ſucceſs to depend 
on human merit? Are ſuch exhortations and promiſes always 
to be ſuſpected of having a dangerous and ſelf-righteous ten- 
dency ? Inſtead of taking ſuch exhortations and promiſes in 
their plain and ſimple ſenſe, muſt our main care always be to 
guard againſt ſome: ſuppoſed ſelf-righteous uſe of them, till we 
have explained away their whole force and ſpirit, and ſo diſtin- 
guiſhed and refined upon them, as to make men more afraid to 
comply with than to reject them, leſt they ſhould be guilty of 


ſome exertion of mind or body, ſome good diſpoſition or motion 


towards Chriſt, which is ſuppoſed to be the higheſt wickedneſs, 
and a deſpifing the work of Chriſt. —You ſay, 


Every religious exerciſe of a man confeſſedly ignorant of 
the truth, is ſinful, intended to ſuperſede the work of Chriſt, 
or bring him within its reach, which is the ſame thing.“ I 
cannot comprehend how a man entirely ignorant of the truth 
ſhould perform religious exerciſes with an intention to ſuperſede 
the work of Chriſt, of which he confeſſedly knows nothing; = 
ö | - . 9 
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Jeſs can I ſee how he ſhould in that ſituation ſtrive to bring him- 
ſelf within its reach. But I can eafily comprehend how a man, 
ignorant of, or diſbelieuing God's righteouſneſs, may go about to 
eſtabliſh his own righteouſneſs ; and I can alſo ſee how the Go- 
ſpel itſelf may be perverted. into a ſelf-righteous ſcheme, ſo as 
to ſuperſede the work of Chriſt as the ſole ground of accept- 
ance. But it does not follow from all this, that every religions 
exerciſe is abſolutely ſinful, till a man finds reſt in the work of 
Chriſt. His conw4i47:0n of guilt ; his fear of the divine diſpleaſure 
threatened againſt it ; his deſpair of relief from his own ability 
or merits ; his glimmerings of hope, ariſing from ſomething he 
XX hath heard of the Goſpel, which keeps him from utter deſpair ; 
his eager defire to ſee its evidence and import; his attention to 
the word, and diligent arch of the ſcriptures, for this purpole ; 
and his prayer to God that he would enlighten his mind to under- 
ſtand them, &c.; ſuch religious exerciſes as theſe, may have place 
in men before they enjoy reſt in Chriſt ; and ſhall we ſay they are 
abſolutely finful, or intended to ſuperſede the work. of Chriſt ? 
or deny that God ever leads men in this way to the knowledge 

of the truth? | 
« Men are not ſaved in a natural way, by the uſe of means, 
but in a ſupernatural ſovereign way, by the belief of he 
« truth: faith cometh by hearing the word of God.” Here 
the uſe of means is oppoſed to the ſovereign grace of God, and 
the belief of the truth ; and yet faith 1s ſaid to come by means. 
of hearing the word of God. This needs no anſwer, becauſe 
it anſwers itſelf. If faith come by reading, hearing, or ſearch- 
ing the word, then ſalvation comes by theſe means. Is it 
therefore quite natural, and withia the compaſs of human 

power ? | 

Means ſuppoſe an end in view by the perfon ufing them, and 
( that end more or leſs connected with the means. No man iggo- 
XX © rantof the Goſpel can uſe means with a view to obtain the know. 
( ledge of the truth; all his endeavours, however ſincere, are di- 
< rected againſt the one mean in the hand of God for ſaving guilty 
men.“ This reaſoning at firſt ſight appears plauſible, but it 
proceeds upon a miſtake of the caſe. I do not ſuppoſe, that a 
2X perſon who is entirely ignorant of the Goſpel, or who has never 
heard of it, will uſe any means with a view to obtain the know- 
ledge of the truth. The perſon we are ſpeaking af is one who 
has heard the Goſpel, and has been called to believe on Chriſt 
for ſalvation, He is ſenfible he needs. ſalvation, but doubts if 
the Goſpel is true, However, he is ſo ſtruck with its import- 
ance, that he v/es the means of conviction, in ſearching the ſcrip= 
tures daily; and the end he propoſes to himſelf in this is, to ſee 
whether thoſe things are fo,” (Acts xvii. 11.) ; and if it ſhall 
11 8 pleaſe 
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38 A REPLY TO SOME ANIMADVERSIONS | 
pleaſe the Lord to make the evidence of the truth to ſhine ints 
his heart, then he is happy. Now, where is the abſurdity of 
this? and how are ſuch © endeavours directed againſt the one 
means in the hand of God for faving guilty men?“ 

You ſay, It is not your ſentiment, that the foundation of a 
„ man's calling acceptably upon God is the knowledge of his 
being a believer. It is the truth alone that warrants any 
% man to draw near to God; and no man who does not believe 
it can ſee the warrant.” This does not ſolve the difficulty 


. ariſing from the ſentiment I oppoſe. Perhaps you will under- 


ſtand it better in the form of a1yllogiſm. The command to call 


upon God is only addreſſed to believers ; but I doubt that I am 


a believer ;- therefore I doubt if the command is to me. The 
firſt propoſition you ſtrenuouſly maintain; the ſecond you admit 
may be the caſe with a believer, until his faith works by love, 
or proves itſelf by its effects. The concluſion, therefore, is un- 


d avoidable, and the perſon in this ſituation is deterred from call- 


ing upon God, left he ſhould aggravate his guilt and condemna- 
tion. ö 

You are greatly alarmed at my introducing Cornelius as an 
example, becauſe he is often adduced in favour of ſuch doctrines 


as oppoſe the grace of God. Tf Cornelius was a man not in a 


ſtate of favour with God, you think it cannot be ſhown in his 
caſe, that © 1t is not of him that willeth, nor of him that run- 
% neth, but of God that ſheweth mercy.” Then you give an 
account of Old Teſtament ſaints waiting for the conſolation of 
Iſrael, — their flocking to John's bapriſm,—taking the kingdom 
of heaven by force, knowing only the baptiſm of John, —and 
needing to be taught the way of God more perfectly, Acts xvin. 
25. xix. 1,—7. And having claſſed Cornelius among ſuch, you 
alk, © Tf it is not intended to lead us to think that God has re- 
« ſpect to human worth in ſalvation, how came the name of Cor- 
0 nelius at all to be mentioned on this ſubject? If your view 
« of Cornelius's caſe was the ſame as already ſtated, ſurely his 
25 example could never more or leſs illuſtrate the point in hand, 
* viz. the calling of dead ſinners, and total unbelievers, to ere- 
dit the divine teſtimony, nor had any connection whatever with 
* unbelievers uſing means with a view to obtain ſalvation.” 
Though I do not altogether agree with your account of Corne- 
lins, which makes him not only a Jewiſh but a Chriſtian pro- 
ſelyte; yet I believe he was a devout man, fearing God, with 
all his houſe ; that he gave much alms to the people, prayed 
to God always, and knew the word which was publiſhed 
throughout all Judea, Acts x. 2. 37.; as many others in, thoſe 
parts did, Acts ii. 22, I can even admit, that, like the twelve 


tribes of Hrael, he inſtantly ſerved God day and night, hoping 
in 
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in the promiſe of the Meſſiah, Acts xxvi. 7. though it was not 
yet revealed unto the apoſtles themſelves, that Gentiles, ſuch as 
he was, were to be upon an equal footing, or fellow-heirs with 
the ſeed of Abraham in Meſſiah's kingdom, Eph. in. 5. 6, Acts 
x. 28. 45. But notwithſtanding all this, Cornelius had yet to 
hear the word of the goſpel from Peter's mouth, and believe it, 
Acts xv. 7.; he had to be told words whereby he and his houſe 
ſhould be /aved, chap. x1.14.; and in his believing and receiving 
the Holy Ghoſt, the church at Jeruſalem perceived that God 


had alſo to the Gentiles granted repentance unto life, ver. 18. 


And this is all that is ſaid of any one who 1s converted to the 
Chriſtian faith, either from Judaiſm or heatheniſm. None have 


W -the true Chriſtian faith, but ſuch as believe that the Meſſiah 


has come in the fleſh—that Jeſus of Nazareth 1s he—that he was 
delivered for the offences, and was raiſed again for the juſtifſica- 
tion of his people—and that whoſoever believeth in him ſhall 
receive the remiſſion of fins, 1 John iv. 2. v. 1. John viii. 24. 
1 Cor. xv. 3. 4. Rom. iv. 24. 25. x. 9. Acts x. 43. And it 
will be hard to prove, that Cornelius had this faith before the 
Goſpel was preached to him by Peter. But not to infiſt upon 
this, I know not what ground you have to imagine that I ad- 
duce Cornelius to ſhow that God has reſpe& to human worth in 
ſalvation, or to illuſtrate the point of calling dead finners, and 
total unbelievers, to credit the divine teſtimony. My words are, 
« 1 freely grant that none will ſearch the ſcriptures in earneſt, 
© but thoſe who expect to find ſome benefit from them; nor will 
« any man truly call upon God, but he that believes that he 1s, 
« and that he isa rewarder of them that diligently ſeek him; 
“ but all this while he may not know that he is a behever; he 
« may yet, like Cornelius, be to learn words whereby he may 
* be ſaved; and it is his duty, like him, to be eager to hear 
“ them, as means of his ſalvation ; for faith cometh by hear- 
“ing, and hearing by the word of God.” Here I neither af- 
firm nor deny that Cornelius was a believer, (though I know 
he was a believer in the God of Iſrael), but only that he had 
yet to learn words whereby he might be ſaved, Acts xi. 14. and 
that he was eager to hear them, chap. x. 33. which is ſurely the 
duty of all to whom the goſpel comes. : 
You ſay you © do not underſtand the nice deſtinQion of natural 
and /piritual death. We are always in danger by our own 
wiſdom to loſe the ſimplicity of the truth. I underſtand ſpi- 
ritual death to imply as much deadneſs to the divine life, and 
as great an incapacity of enjoying it, as natural death implies 
-1gnorance of, and incapacity for enjoying natural life. 1 
take it, that the ſcriptures ſuppoſe, that it is as impoſſible 
« for a man, to quicken himſelf, in whole or in part, or to move 
i n N | ff one 
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e one ftep nearer to God, as it is for a dead body to quicken it- 

« ſelf again to natural life,” &c. The diſtinction between the 
natural and ſpiritnal death is not a nice one, the effects of hu- 
man wiſdom, nor contrary to the ſimplieity of the truth; but it 
is a plain ſcriptural diſtinction, and eaſily underſtood. Do you 
not underſtand, that a dead body can commit no fin, but a ſpi- 
ritually dead ſoul can; that the Goſpel is not ſuited to quicken 
a dead body, but is ſuited to quicken a dead foul ; that there. 
fore it is abſurd to ſpeak of preaching the Goſpel to dead bodies, 
but very proper to preach it to ſpiritually dead ſinners, and to 
call them to faith and repentance? Now, this 1s all the uſe I 
make of that diſtinction; I no where affirm, that the ſpiritually 
dead can quicken themſelves, any more than the naturally dead. 
On the contrary, I all along maintain, that this is the work of 
God, by means of his word and Spirit. | 

On the ſecond objection (p.17. ) you ſay, *©T am not fond of any 
« diftin&tion being made between ſuch unbelievers as have heard, 
* and ſuch as have not heard the Goſpel, except that the firſt 
e claſs are more guilty, and ſhall receive the greater condemna- 
66 tion.“ 8 

And what other difference do I make between them? Yet 
you expreſs yourſelf as not fond of this diſtinftion, though no- 
thing is plainer in ſcripture. But it is worth your while to con- 
fider more particularly how the circumſtance of their having heard 
the Goſpel makes them more guilty. That you dillike the diſ- 
tinction altogether, appears from what follows: 

I dread that ſovereignty be ſomehow affected by this diſ- 
ce tinction; for it would appear to me, in reading that part of 
your Eſſay, a more natural thing for ſuch prepared perſons to 
« be ſaved, than the thief on the croſs, Paul, &c. who were 
%% overpowered in the midſt of their fins, by a view of the ſove- 
„ reign goodneſs of God,” If by prepared perſons you mean 
perſons endued with good qualifications, fitting them for ſalva- 
tion, there are none ſuch ſuppoſed in my Eflay. But if you 
mean thoſe who have heard the Goſpel, and-enjoy the means of 
ſalvation, I know not why you ſhould diſtinguiſh ſuch from the 
thief on the croſs, or from Paul. I think it not only more natu- 
ral, but ſcriptural, that a man ſhould be ſaved by means of the 
Goſpel, than without it, and by attending to 1t, rather than by 
ſhutting his ears againſt it; nor can I ſee how this affects the 
ſovereignty of God, unleſs it can be ſhown, that his ſovereignty 
admits of no means, or does not open men's hearts to attend unto 
the Goſpe. 5 | 4 

„ The Goſpel comes not calling upon men to uſe means to 
« partake of its benefits ; it comes declaring the one thing need- 


ful, the one grand remedy, and calling upon men, on pain of 
| 6 « damnation, 
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« damnation, to fly to it for refuge, aſſuring them of ſafety in 


« doing ſo,” This appears to me a contradiction, unleſs we 

ſuppoſe that Aying for refuge means nothing; that it neither im- 

lies a conſideration of our danger, a concern for relief, a belief 
of the remedy, nor an application for mercy. 

J can ſee nothing out of the ordinary line of cauſe and ef- 

« fe, when I ſee a man diligently uſing means for faith and 


<« repentance, and by and by affuring me, that his ſearch had 


by Paul ?—nor of the prodigal ſon, becauſe he found his father 
in ſeeking him? Were theſe, and ſuch like inſtances, quite in 


the ordinary line of natural cauſe and effect, without any inter- 


poſition of ſovereign ſupernatural grace? Do ſubordinate cauſes 


XZ exclude the ſupreme? Is it inconſiſtent with ſovereignty to work 
by means, or to ſtir up men to attend unto them, and then give 


them their proper effect? 
« Many are and have been thus employed, but I fincerely be- 


4 „ lieve, when the Goſpel ſhines unexpectedly into their minds, 


* they will find that they have been as criminally, not to ſay 
ce idly, employed, as if they had been gratifying the luſts of the 
ce fleſh, and following all manner of iniquity with greedineſs.“ 
I admit, that it is highly, nay damnably criminal, for any to re- 


ject the Goſpel, and to be ſeeking ſalvation independent of, or 


in oppoſition to, the one remedy therein exhibited ; and that if 


1 the Goſpel ſhould ever ſhine into the minds of ſuch, they will 


be deeply convinced of their guilt in this reſpect. I can alſo 
admit, that every thing which hinders a man from having imme- 


XX diate relief from the Goſpel as ſoon as he hears it, is finful, and 
the effect of ignorance and unbelief. But to affirm, that a man 


who is concerned about the ſtate of his ſoul, conſidering his ways, 


4 hearing the Goſpel, ſearching the ſcriptures for its evidence and 


import, and praying to God to open his underſtanding to per- 
ceive it, is as criminally employed as if he were gratifying the 
luſts of the fleſh, ' and following all manner of iniquity with 


A | greedineſs, appears to me extremely harſh, and of the moſt dan- 
2X gerous tendency. Let men reaſon and ſpeculate as they will, 


their conſciences muſt ever diſſent from ſuch a ſentiment as this, 

whilſt they retain any ſenſe of right and wrong. I cannot there- 

tore allow myſelf to think but that the employment you thus re- 

probate is ſomething of a very different nature from what I 
have ſtated. F | 

You obſerve upon the third objection, p.19. that © prayer is no 

F - « more 


by | «© been ſucceſsful ; at leaſt, whatever appears here, I can obſerve _ 
s no ſovereignty.” Can you obſerve no ſovereignty in the con- 
verſion of the Jews at Berea, becauſe they ſearched the ſcrip- 
EF tures ?—nor of Lydia, becauſe ſhe attended unto the things ſpoken 
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'& more 2 duty of natural religion, than the whole law; but 
% would it not be a criminal thing in a man to attempt to be ac 
< cepted of God in prayer, except through Jeſus Chriſt.” I 
ſhall anſwer this by another queſtion : Would it have been eri- 
minal in the Heathens to worſhip God as manifeſted to them in 
creation aud providence, unleſs — had alſo known his charac- 
ter as fully manifeſted in Clifift? If it would, why does the 
apoſtle blame them for witkutiging that worſhip? Rom. 1. 21. 
But this ſubje& is out of odr way. Weare upon the calls of 
the-Gofpel to thoſe who have heard it. The Goſpel both ſhows 
the way of- acceſs to God, and at the ſame time calls men to 
ſeek him. Is the commend; therefore, to the wicked, to ſeek 


and call upon the Lord for mercy, like the publican, of the 


ſame import with, Be perfect, Keep the whole law, This do, 
and thou ſhalt live? And was this Peter's meaning when he 
exhorted Simon Magus to repent, and pray to God, if perhaps 
the thoughts of his heart might be forgiven him ? 1 know you 
do not think fo. 

Oa the fourth objection you ſay, p. 26. J am far from claſſing 
« converſion, faith, repentance,” &c. with the works of the law. 
But men now-a- days retain ſcripture-words, wituout the apo- 
„ ſtolic ideas affixed to them; and we may ſee as many eſta- 
* Þliſhing their own righteouſneſs by what they term faith, re- 
< pentance, «converſion, regeneration, as by the works of the 
« law; andthis error, as being more refined, is more dangerous 
„than the other.” 

I freely grant all this: The Goſpel indeed has often been 
converted into a law of works, or ſcheme of ſelf-righteouſneſs, 
by being "clogged with certain laborious conditions, under the 
names of faith, repentance, converſion, &c. to which ſinners have 
been called, and urged, in order to make their peace with God, 
or at leaſt to qualify them for being juſtified throvgh Chriſt. 


This has a moſt pernicious effect, as it hides, or ſets at a di- 


ſtance, the ablghately free and immediate ground of relief held 
forth in the G 4 the chief of ſinners (the belief of which 


alone can produrs true repentance and converſion), and leads a 
perſon to ſeek his comfort in the firſt inſtance from ſomething to 
be wrought in, or done by him, inſtead of the-finiſhed work of 
Chriſt, from which he expects no relief, but through the me- 
dium of an opinion that he is a better man. This, I ſuppoſe, is 

what you have in view; and I highly commend your jealouſy 
for the purity of the Goſpel : On this, I hope, we ſhall never 
differ; but I cannot ſee that any thing I have advanced on the 


6 Calls and Invitations of the Goſpel ſhould have given the leaſt 


ground for ſuſpicion on this head. 


eng many have affized wrong ideas to ſripture.expreſ- 
ons, 
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ſions, we are not on that account to diſuſe them, nor even to diſ- 
cover an apprehenſion that they have a tendency to miſlead. 


i- Scripture words are the beſt adapted to convey the meanitig in- 1 
in tended by the Holy Spirit; and it would be an unwarrantable 
3 | refinygent on the doctrine of free grace, to ſcruple to make uſe 
ne | of any expreſſion which our Lord, or his, apoſtles, uſed in calling 
i. ſinners to faith and repentance. — — 
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